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THE ROLE OF RELIGIOUS AND SPIRITUAL VALUES IN 

SHAPING HUMANITY (A STUDY OF DR. B.R. AMBEDKAR’S 

RELIGIOUS THOUGHTS) 

Desh Raj Sirswal 

Abstract 

Values are an important part of human existence, his society and human 

relations.  All social, economic, political, and religious problems are in one 

sense is reflection of this special abstraction of human knowledge. We are 

living in a globalized village and thinking much about values rather than 

practice of it. If we define religion and spirituality we can say that religion is 

a set of beliefs and rituals that claim to get a person in a right relationship 

with God, and spirituality is a focus on spiritual things and the spiritual 

world instead of physical/earthly things. If we think rationally we can find 

the major evils related to religion exiting in present society are due to lack of 

proper understanding of religion and spirituality. If we really know our own 

religions and values associated with it, we can create a beautiful world, full 

or love and respect for each and every human being. The proper knowledge 

and practice of any religion’s values can make an integrated man.  In the 

book, The Buddha and His Dhamma, Dr. Ambedkar elucidated the 

significance and importance of Dhamma in human life. The Dhamma 

maintained purity of life, which meant abstains from lustful, evil practices. 

The Dhamma is a perfection of life and giving up craving. Dhamma's 

righteousness means right relation of man to man in all sphere of life. The 

basic idea underlying religion is to create an atmosphere for the spiritual 

development of the individual. He said that knowing the proper ways and 

means is more important than knowing the ideal.  The major objective of this 

paper is to the study the religious philosophy of Dr. B.R. Ambedkar and to 
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study how he established that religious and spiritual values enables religious 

people in particular and humanity at large to solve contemporary problems.  

Key Words: Values, Religion, Spirituality, Dhamma, Buddhism 

On Values, Religion and Spirituality 

Human values are an important part of our day to day life. Human values are 

closely integrated with human life. No human life is possible without values. 

Yes every living human being lives by certain values. It is only the 

proportion and combination of negative and positive values, which separates 

a noble human being from a not so noble human being. When we think of 

our values, we think of what is important to us in our lives (e.g., security, 

independence, wisdom, success, kindness, pleasure). Each of us holds 

numerous values with varying degrees of importance. A particular value may 

be very important to one person, but unimportant to another.: 

� Values are beliefs. But they are beliefs tied inextricably to emotion, 

not objective, cold ideas. 

� Values are a motivational construct. They refer to the desirable goals 

people strive to attain. 

� Values transcend specific actions and situations. They are abstract 

goals. The abstract nature of values distinguishes them from concepts 

like norms and attitudes, which usually refer to specific actions, 

objects, or situations. 

� Values guide the selection or evaluation of actions, policies, people, 

and events. That is, values serve as standards or criteria. 

� Values are ordered by importance relative to one another. People’s 

values form an ordered system of value priorities that characterize 

them as individuals. This hierarchical feature of values also 

distinguishes them from norms and attitudes.1  
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Values will be different due to some important factors. People’s age, 

education, gender, and other characteristics largely determine the life 

circumstances to which they are exposed. These include their socialization 

and learning experiences, the social roles they play, the expectations and 

sanctions they encounter, and the abilities they develop. Thus, differences in 

background characteristics represent differences in the life circumstances 

that affect value priorities.2 So, different people have different values. 

When we comet spirituality, we find that “The concepts of spirituality and 

religion overlap, and are often used interchangeably. However, many 

psychological professionals assert that the two concepts are distinct and 

separate (Blando, 2006). According to Walsh (1998) religion is defined as 

an, “organized belief system that includes shared and institutionalized moral 

values, beliefs about God, and involvement in religious community,” and 

spirituality is defined as, “an internal set of values- a sense of meaning, inner 

wholeness, and connection with others” (p. 72). Spirituality is focused on 

connection with others and contains three main components: connection to 

someone or something beyond oneself, sense of compassion for others, and 

desire to contribute to the good of others (Blando, 2006). Consistent with 

these definitions, religion can be understood in terms of a social-level 

experience and spirituality as an individual-level experience. Because these 

two concepts are related and often overlapping.”3  

Some important differentiation will be as , “Individuals may be spiritual not 

religious, religious not spiritual, religious and spiritual, or neither spiritual 

nor religious. Often times the spiritual not religious individual is seeking 

meaning, connection with others, and completeness. The religious not 

spiritual person typically participates in religious institutions, holds theistic 
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beliefs, and institutionalized moral values. The spiritual and religious person 

holds characteristics of both while the neither spiritual nor religious person 

holds few if any of these characteristics (Blando, 2006)”.4  

Dr. B.R. Ambedkar, Hinduism and Buddhism 

According to Dr. Ambedkar “inequality is the sole of Hinduism” and “ 

Hinduism is  a veritable chamber of horrors. The iron law of caste, the 

heartless law of karma and the senseless law of status by birth are veritable 

instruments of torture which Hinduism has forged against the 

Untouchables.”5 “In his view the very core of Hinduism was Varnashrama 

Dharma i.e. religion based on caste and stages in life viz. (1) celibacy, (2) 

married life, (3) retreat to forest and (4) complete retirement from worldly 

life. So far as the Ashrams were concerned there was perhaps nothing wrong 

about them; but the concept of caste was completely opposed to the 

democratic principles of liberty, equality and fraternity.”6  

In his speech to the Constituent Assembly during the final debate before the 

adoption of the Constitution, Ambedkar commented, “On the 26th January, 

1956, we are going to enter into a life of contradictions. In politics we will 

have equality and in social and economic life we have inequality. In politics 

we will be recognizing the principle of one-man one vote and one vote one 

value. In our social and economic life, we shall, by reason of our social and 

economic structure, continue to deny the principle of one-man one value.  

How long shall we continue to live this life of contradictions? How long 

shall we continue to deny equality in our social and economic life? If we 

deny it for long, we will do so only by putting our democracy in peril.”7  

Thus we can say that “Dr. Ambedkar was thus quite right in thinking that 

Hinduism in practice would be an obsolete to healthy social developments 

and political democracy in this country. This was then another reason why 
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he thought of Buddhism which he rightly considers was very modern in its 

way of thinking and would be an answer to the social disparities created by 

Hinduism.”8  

 

Dr. Ambedkar’s decision to convert in Buddhism is a rational decision and it 

is not an emotional turn, “I prefer Buddhism because it gives three principles 

in combination which no other religion does. Buddhism teaches Prajna 

(understanding as against superstition and supernaturalism), Karuna (love), 

and Samata (equality). This is what man wants for a good and happy life.” If 

we carefully read the life story and the teachings of the Buddha we cannot 

fail to be impressed by his essentially rational and non-speculative approach 

to the problems of human life. He was evidently dissatisfied with the 

solution that Hinduism offered of these problems.9 (145-46) Both in his 

method of approach to such problems and their solutions the Buddha was a 

rationalist and a realist to the core.10 

Such being the approach of the Buddha to human problems it is no wonder 

that a rational and critical mind like that of Dr. Ambedkar which was 

naturally moving away from Hinduism or for that matter from any dogmatic 

religion, should be attracted towards Buddhism. For him all dogmatic 

religious contain a body of propositions about reality, which are inconsistent 

with the discoveries, and truth of modern science; and in so far as this is the 

case, these propositions must be rejected and with them the dogmatic 

religions also of which they form an integral part. Buddhism in his view- and 

I may say quite rightly- was the only religion which realized that religion 

does not and ought not to depend for its validity on any such dogmas or 

metaphysical propositions about the nature of reality.11  

“Men are mortal. So are ideas. An idea needs propagation as much as a plant 
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needs watering. Both will otherwise wither and die.” A moral community is 

formed out of shared religious identification because religion serves as a 

social force. “Those who deny the importance of religion.” Write 

Ambedkar., “fail to realize how great potency and sanction that lies behind a 

religious ideal as compound (sic) with that of purely secular ideal.” Secular 

law, Ambedkar declared in a 1954 All India Radio Broadcast, may be broken 

by anyone, while religion must be respected by all.” (9) Anne M. Blackburn, 

Religion, Kinship and Buddhism: Ambedkar’s Vision of a Moral 

Community, The Journal of the International Association of Buddhist 

Studies, Volume 16, No.01, 1993.  While come to Dr. Ambedkar’s ideas on 

religion, we found a very rational dialogue from Dr. Ambedkar regarding 

religion’s components: 

� Religion is an influence or force suffused through the life of each 

individual moulding his character, determining his actions and 

reactions, his likes and dislikes. 

� Religion is for man and not man for religion. 

� Religions must be judged by social standards based on social ethics. 

No other standard would have any meaning if religion is held to be a 

necessary food for the well being of the people. 

� Man cannot live by bread alone. He has a mind, which needs food for 

thought. Religions instill hope in man and drive him to activity. 

� Religion is the sense of morality must remain the governing principle 

in every society. 

� Religion must recognize the fundamental tenets of liberty, equality 

and fraternity. Unless a religion recognizes these three fundamental 

principles of social life, religion will be doomed. 

Dr. Ambedkar made a relation between religion and morality by these 

statements: 
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� Morality comes in only wherein man comes in relation to man. 

� Morality comes in into religion as a side wind to maintain peace and 

order. 

� Every religion preaches morality but morality is not the root of 

religion. It is a wagon attached to it. It is attached and detached, as the 

occasion requires. The action of religion is therefore, casual and 

occasional. 

 

Ambedkar found the means to develop essential social and moral conscience 

of the society for establishing democratic society in Buddhism. He holds that 

the essence of Buddhism consists not in the removal of suffering- which is 

only negative and incidental, but in the attainment of perfection, which is 

positive and fundamental – i.e. establishing a democratic society. He 

declared his mission to make India as Prabuddha Bharat, an Enlightened 

India. .. A Buddhist is an identity of an individual who is liberated from the 

bondage of dogma, an interrogator of the sources of oppression, a self 

consciously liberal and secular in worldview. Dr. Ambedkar calls for a 

change in the personality of a Buddhist based on the ideals of Pradgna, Sila 

and Karuna- Competence, Character and Compassion, which he himself has 

embodied. He exhorts that Morality is not passive; it is pro active. To defend 

democracy, in its true sense, becomes the moral duty of every Buddhist.12 

 

Dhamma Vs Religion  

In distinguishing between “Dhamma” and “religion” Ambedkar argues that 

for traditional religion, morality was secondary, and derivative; to Buddhists, 

Dhamma was morality, though it was a sacred morality, necessary to bind 

society together. This basic insight provided a framework for the book, 
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Ambedkar’s manual of Buddhism which included a collection of stories of 

the Buddha , his disciples and his teachings drawn from the major Pali 

scripts.13 and According to Dr. Ambedkar, “There is a great difference 

between Buddhism and Hinduism. Buddhism means casteless society based 

on equal rights. Hinduism on the other hand is primarily based on caste 

system; a system which encourages aloofness, inequality and exploitation.” 

He also made another difference that, “Unlike Hinduism, Buddhism lays on 

emphasis on the attainment of heaven. Nor it is necessary. To be happy in 

the present life, one should practice the ethics of morality, non-violence 

(ahimnsa), equality and universal brotherhood. This is an eternal truth taught 

by the Buddha.” In his own words, “Dhamma consists of Prajna and 

Karuna. Prajna understands. The Buddha made Prajna one of the two 

corner-stone of His Dhamma because he did not wish to leave any room for  

superstition. Karuna is love. Because, without it society can neither live nor 

grow, that is why the Buddha made it the second corner-stone of His 

Dhamma. A unique amalgam of Prajna and Karuna is the Dhamma of the 

Buddha.”  He draw the characteristics of Dhamma as given below: 

� Morality is Dhamma and Dhamma is Morality. 

� In Dhamma morality takes the place of God although there is no God 

in Dhamma. 

� In Dhamma there is no place of prayers, pilgrimages, rituals 

ceremonies or sacrifices.  

� Morality is the essence of Dhamma. Without it, there is no Dhamma. 

� Morality in Dhamma arises from the direct necessity of man to love 

man. It does not require sanction of God. 

� It is not to please God that man has to be moral. It is for his own great 

good that man has to love man. 

� The purpose of Religion is to explain the origin of the world. The 
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purpose of Dhamma is to reconstruct the world.  

 

Dr. Ambedkar seeks Dhamma as a social order.  He differentiated Religion 

and Dhamma by the following lines: 

� Religion, it is said, is personal and one must keep it to oneself. One 

must not let it play its part in public life. Contrary to this, Dhamma is 

social. It is fundamentally and essentially so. 

� Dhamma is righteousness, which means right relations between man 

and man in all spheres of life. 

� One man if he is alone does not need Dhamma. But when there are 

two men living in relation to each other they must find a place for 

Dhamma whether they like it or not. Neither can escape it. In other 

words, Society cannot do without Dhamma. 

 

In his book The Buddha and his Dhamma, Ambedkar makes very strong 

assertions that Buddhism alone can solve the problem of social and natural 

suffering. Dr.Ambedkar has pointed out that Buddha’s Dhamma was 

fundamentally different from that of Religion. Dhamma is righteousness, 

which means right relation between man and man in all spheres of life.14 An 

analysis of Ambedkar’s  thoughts on religion can be seen here, “The purpose 

of religion is to explain the world. While interpreting Buddha’s Dhamma 

Ambedkar viewed that it is different from the Vedic or the Brahminic 

philosophy of Dharma. Dr.Ambedkar has explained Buddha’s Dhamma as 

SadDhamma because it breaks down barriers between man and man; it 

teaches that ‘worth’ and not ‘birth’ is the measure of man; and Dhamma to 

be SadDhamma must promote equality between man and man. Towards the 

end of his life Dr. Ambedkar also defended Buddhism against the Marxism. 

In his work “Buddha or Karl Marx”, he regarded the Marxian philosophy as 
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far behind Buddha. Like Buddha and Marx, he also did not accept that God 

created the Universe. Religion is necessary for the poor. Religion is 

necessary for the depressed people. The poor man survives on hope. For 

Ambedkar, man could not live by bread alone; he had mind which needed 

food for thought; and religion instilled hope in man and always drove him to 

activity. He emphasized that mankind needed a religion of humanity, and 

that he discovered in Buddha’s Dhamma.”15 

Dr. Ambedkar sees a concern for human welfare (defined generally with 

reference to non-violence and social equality) as a central teaching of 

Buddhism and associates such welfare with rationality. For instance, 

Ambedkar explains his principles for distinguishing between Buddhist 

Dhamma and dangerous Brahmnical views, “Anything therefore which is 

rational and logical, other things being equal, may be taken  to be the word 

of the Buddha…The Buddha never cared to enter into a discussion which 

was not profitable for man’s welfare cannot be accepted to be the word of 

the Buddha.”16  

Philosophy of Life by Dr. B.R. Ambedkar 

Dr. Ambedkar draws an outline of philosophy of life to be followed by every 

individual. He said, “ Every one should have a philosophy of life, for every 

one must have a standard by which to measure his conduct. And philosophy 

is nothing but standard by which to measure. My social philosophy may be 

said to be enshrined in three words: Liberty, equality and fraternity. Let no 

one; however, say that I have borrowed my philosophy from the French 

Revolution. I have not. My philosophy has roots in religion and not in 

political science. I have derived them from the teachings of my master, the 

Buddha.”  There are some other ideas, which shows the spiritualistic outlook 

of Dr. B.R. Ambedkar: 
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� Man is mortal. Every one is to die some day or other. But one must 

resolve to lay down one’s life in enriching the noble ideals of self-

respect and in bettering human life. 

� Man must eat to live and he should live and work for the well being of 

the society. 

� Dragging on life some-how or to live like a crow for a thousand years 

is not the only way and worthy way in this world. Life can be 

ennobled by sacrificing it for a lasting good such as the cause of truth, 

a vow, honour or country. 

� Better to die in the prime of youth for a great cause than to live like an 

oak and do nothing. 

� Nothing valuable in this world is achieved except by great efforts. 

� A man must be motivated by the dynamics of a social purpose and 

must act as the scourge and the scavenger of the society.’ 

� There is world of difference between one who is learned and who is 

intellectual. The former is class-conscious and is alive to the interest 

of his class. The later is emancipated being who is free to act without 

being swayed by class considerations. 

� Believe in self-help which is the best help 

� Educate, agitate and organize; have faith in your strength. 

 

According to Dr. Ambedkar, “The Buddha preached his Dhamma among 

people belonging to all the sections of the society. Buddha did not arrogate 

to himself the power to save people. Buddhism is the only religion based 

upon ethical principles and teaches how to work for the good and well being 

of the common man. Moreover, Buddhism is a religion of compassion, 

tolerance, love, sympathy, peace, universal brotherhood and philanthropy. 

Undeniably, the Buddha was a through equalitarian. To conclude, Dr. 



17  |  P a g e   
  

http://milestonereview.webs.com    
  

  

Ambedkar expressed his view that Buddhism was a religion which can serve 

not only this country but the whole world.” 17  

We can say that Dr. Ambedkar’s ideas, writings and outlook could well be 

characterized as belonging to that trend of thought called Social Humanism. 

He developed a socio-ethical philosophy and steadfastly stood for human 

dignity and freedom, socio-economic justice, material prosperity and 

spiritual discipline. He has a special importance of religious and spiritual 

values in his life and lived accordingly. 
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RELEVANCE OF DR. B.R. AMBEDKAR IN THE CONTEMPORARY 

SOCIETY 

Guptajit Pathak 

Abstract  

In the well-liked mind, the chief contribution of Ambedkar, hailed as the 

designer of the Indian Constitution. In this paper an attempt is made to 

appear at Ambedkar not as a dalit hero only, but as saviours of the Indian 

women in general and dalit women in particular. Dr B R Ambedkar, 

commonly known as Babasaheb Ambedkar. He was a well-known politician 

and a well-known jurist. Ambedkar's valuable steps to eradicate the social 

evils like untouchablity and caste constraints were extraordinary. The leader, 

during his life, fought for the fredom of the dalits and other socially 

backward classes. Ambedkar was appointed as the nation's first Law 

Minister in the Cabinet of Jawaharlal Nehru. He was posthumously awarded 

the Bharat Ratna, India's highest civilian honor in 1990.  

Key Words : Babasaheb Ambedkar, Buddhism, dalit, discrimination, Indian 

Constitution. 

 

Life and Status : 

Babasaheb Ambedkar was emerged to Bhimabai Sakpal and Ramji on 14 

April 1891 in Madhya Pradesh. He was the fourteenth child of his parents. 

Ambedkar’s father was a Subedar in the Indian Army and posted at Mhow 

cantonment, Madhaya Pradesh. Later than the retirement of his father in 

1894, the family moved to Satara. After that, his mother passed away. After 

four years, his father remarried and the family transfered to Bombay, where 

he completed his matriculation in 1908. In the year 1912, his father 

Bhimabai Sakpal expired in Bombay. 
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A Sufferer of Caste Discrimination: 

It is noticed that, Babasaheb Ambedkar was a sufferer of caste 

discrimination. His parents hailed from the Hindu Mahar caste, which was 

termed as "untouchable" by the upper class. Owing to this, Ambedkar had to 

look cruel discriminations from each corners of the society. The favoritism 

and mortification haunted Ambedkar yet at the Army school, run by the 

British government. Fearing societal outcry, the teachers would isolate the 

students of lower class from that of Brahmins and other upper classes.  

The untouchable students were frequently requested by the teachers to sit 

outer surface the class. Later shifting to Satara, he was admited to an 

adjacent school other than the change of school did not change the fate of 

young Bhimrao. 

Favoritism followed anywhere he went. In the year 1908, Babasaheb 

Ambedkar got the chance to study at the Elphinstone College. In addition 

clearing all the examinations effectively, Ambedkar too gained a scholarship 

of twenty-five rupees a month from the Gayakwad ruler of Baroda, Sahyaji 

Rao III. Political Science and Economics were the main subjects in which he 

graduated from the Bombay University in 1912. Ambedkar determined to 

utilize the money for higher studies in the USA.  

 

Later than, coming back from the US, Ambedkar was selected as the 

Defence secretary to the King of Baroda. Still, there he had to look the 

mortification for being an 'Untouchable'. With the help of the former 

Bombay Governor Lord Sydenham, Ambedkar obtained the work as a 

professor of political economy at the Sydenham College of Commerce and 

Economics in Bombay. Therefore, as to maintain his further studies, in 1920 

he went to England at his own expenses. There, the London University 

awarded him credit of D.Sc. Ambedkar spent a small number of months at 
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the University of Bonn, Germany, to study economics. On 8 June 1927, he 

was awarded a Doctorate Degree by the University of Columbia. 

 

Dalit Movement: 

After returning to India, Bhimrao Ambedkar decided to fight against the 

caste discrimination that almost fragmented the nation. Ambedkar opined 

that there should be separate electoral system for the Untouchables and 

lower caste people. He also favored the concept of providing reservations for 

Dalits and other religious communities.  

 

Ambedkar began to find ways to reach to the people and make them 

understand the drawbacks of the prevailing social evils. He launched a 

newspaper called "Mooknayaka" (leader of the silent). It was believed that, 

one day, after hearing his speech at a rally, Shahu IV, an influential ruler of 

Kolhapur dined with the leader. The incident also created a huge uproar in 

the socio-political arena of the country.  

 

Political Career: 

In 1936, Ambedkar founded the Independent Labor Party. In the 1937 

elections to the Central Legislative Assembly, his party won 15 seats. 

Ambedkar oversaw the transformation of his political party into the All India 

Scheduled Castes Federation, although it performed poorly in the elections 

held in 1946 for the Constituent Assembly of India. 

Ambedkar objected to the decision of Congress and Mahatma Gandhi to call 

the untouchable community as Harijans. He would say that even the 

members of untouchable community are same as the other members of the 

society. Ambedkar was appointed on the Defence Advisory Committee and 
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the Viceroy's Executive Council as Minister for Labor. His reputation as a 

scholar led to his appointment as free India's first, Law Minister and 

chairman of the committee responsible to draft a constitution. 

 

Maker of the Indian Constitution: 

Bhimrao Ambedkar was appointed as the chairman of the constitution 

drafting committee. He was also a noted scholar and eminent jurist. 

Ambedkar emphasized on the construction of a virtual bridge between the 

classes of the society. According to him, it would be difficult to maintain the 

unity of the country if the difference among the classes were not met. 

Adaptation to Buddhism: 

In 1950, Ambedkar traveled to Sri Lanka to attend a convention of Buddhist 

scholars and monks. After his return, he decided to write a book on 

Buddhism and soon, converted himself to Buddhism. In his speeches, 

Ambedkar lambasted the Hindu rituals and caste division. Ambedkar 

founded the Bharatiya Bauddha Mahasabha In 1955. His book "The Buddha 

and His Dhamma" was published posthumously. 

On October 14, 1956, Ambedkar organized a public ceremony to convert 

around five lakh of his supporters into Buddhism. Ambedkar traveled to 

Kathmandu to attend the Fourth World Buddhist Conference. He completed 

his final manuscript, "The Buddha or Karl Marx" on December 2, 1956. 

Death: 

Since 1954-55 Ambedkar was suffering from serious health problems 

including diabetes and weak eyesight. On 6 December 1956 he died at his 

home in Delhi. Since, Ambedkar adopted the Buddhism as his religion, a 

Buddhist-style cremation was organized for him. The ceremony was 

attended by hundreds of thousands of supporters, activists and admirers. 
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The Relevance of Dr. B.R. Ambedkar in the Contemporary Society: 

Without a doubt, Dr.Ambedkar was a immense economist, a political 

thinker, a social reformer and in particular a religious philosopher. He wrote 

more than fifty books and pamphlets, most of them being of contemporary 

concern. His two books of most lasting importance are ‘Annihilation of 

Caste’, ‘The Buddha and His Dhamma’. The first one gives psychoanalysis 

of Caste System, our greatest social scourge that is the single mainly 

significant motive of the utilization of the Dalits and their dispiritedness and 

recommends a way out for us. 

It is a traditional hypothesis on societal, political, economic stratification and 

racism practiced by the Higher Castes of Hindu Society towards the 

untouchables and the Aborigines of India. It generates repugnance in our 

mind for the Hindu norms of life and exhorts us to find a substitute 

viewpoint of life and a separate societal system. 

The second book assembles the above requirements and provides us 

Buddhism as a method of life in place of Hinduism. This book highlights 

what the Buddha really taught and not what ideas were attributed to him later 

on. 

Further non-Dalit writers are symbolizing on Dr. Ambedkar and his 

philosophy than the Dalits and he is being memorized as a leader of 

innovative India more than any other leader of his time. 

In India, a great number of Buddha Viharas and Ambedkar Bhawans are 

coming up. The Dalits are recognizing that Buddhism can connect them on 

all India and the Eightfold Path to keep away from the extremes of thought 

and behaviour are unexceptionable. This is the main cause why the 

Buddhism is becoming more and better liked all over the world. 
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The Buddha is measured to be the majority ancient and methodical theorist 

of humanism because his philosophy is independent of the thoughts of God 

and Soul. In favor of the researchers and the intellectuals, the Buddhist 

‘theory of Impermanence’ and ‘Law of Causality’ are at par with the theory 

of evolutionary naturalism of the Western world.  
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DR. B.R. AMBEDKAR AND WOMEN EMPOWERMENT  

Snigdha Chavan 

 

Dr. Bhimrao Ramji Ambedkar, popularly known as Babasaheb, has 

made significant efforts to lead the society on the path of Liberty, Equality 

and Fraternity. He struggled to evolve a constitutional mechanism where 

equality, liberty and fraternity would have an unhindered play. For him, law 

was the instrument to construct the perfect social order where anybody and 

everybody can grow. But unfortunately present social conditions still keeps 

conservative and reactionary values in many respects, particularly on gender 

relations. So it is very important to re-examine the vision, analysis, and the 

rationality of the outlook of Babasaheb.  

The present paper is an attempt to highlight his views on women 

empowerment and its relevancy in present scenario. Since Babasaheb 

himself was a victim of oppression and discrimination, his views about 

women’s empowerment are definitely more useful. Women are still fighting 

issues such as rape, dowry death, communalism, and fundamentalism, and 

sexual harassment, violence-domestic and social, poverty and so on. 

Women question in India began in the second half of the 19th century. 

It was when its waves reached India to form a new social awakening.  The 

main inspiration behind this was the ‘First wave feminism’. Babasaheb’s 

perception of the women question, emphasizing their right to education, 

equal treatment with men, right to property and involvement in the political 

process resembled the global feminist demands.1 Babasaheb was aware of 

the feminist developments around the world. Just like one of the famous 

feminist Simone De Beauvoir2 Babasaheb raised the question, “Why Manu 

degraded her (woman)?” This was characterized by the demand that women 

should enjoy the same legal and political rights as men.3 In the year 19604 
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when Second Wave Feminism started women recognized their true position 

in the society and pursued rights movements.  

 

The Hindu Code Bill 

Babasaheb started his movement in 1920. He started fierce 

propaganda against the Hindu social order and launched a journal Mook 

Nayak in 19205 and Bahishkrit Bharat in 1927 for this purpose. Through its 

issues he put due stress on the gender equality and the need for education, 

and exposed the problems of the depressed as well as women. He believed 

that socio-cultural forces artificially construct gender relations, especially by 

Manusmriti and Hindu religion. In his The Riddle of the Woman, The 

Woman And the Counter Revolution, The Rise and Fall of Hindu Women, 

Castes in India: Their Mechanism Genesis and Development and through the 

issues of above journals, Babasaheb tried to show how the gender relations 

and differences are constructed by Hindu Brahminical order, which 

conditions women to conform a stereotype feminine behavior, requiring 

them to be passive and submissive, suited only to a life of domestic and 

family responsibilities.  

Babasaheb’s defense for women as the Law Minister of free India 

appeared in the form of the Hindu Code Bill in Parliament on 11th April 

1947. Indian society characterized by the caste system and the oppression of 

women. Women are deprived of equality. Therefore a legal frame work was 

necessary for a social change where women have equal rights with men. The 

ideals in the Hindu Code Bill are based on the Constitutional principles of 

equality, liberty and fraternity. In reality, the Bill was a threat to patriarchy 

on which traditional family structure, was bounded and that was the major 

reason behind the opposition. Babasaheb wanted reformation on seven 

different matters, viz. The right to property of a deceased Hindu dying 

intestate to both male and female, The order of succession among different 
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heirs to the property of a deceased dying intestate (a person who has died 

without having made a will), The law of maintenance, Marriage, Divorce, 

Adoption, and Minority guardianship.6  

The Hindu Marriage Act, 1955; The Hindu Succession Act, 1956; The 

Hindu Minority and Guardianship Act, 1956 and The Hindu Adoption and 

Maintenance Act, 1956 are the four enactments which incorporate the ideas 

and principles of Hindu Code Bill formulated by Babasaheb. They give 

independent status to women and endow them with the right of adoption, 

succession and property. 

It is due to Babasaheb that a large part of the Hindu social law is now 

on par with the legal system prevailing in advanced western countries. The 

Hindu code Bill helped the resurgence of feminist movement in India. This 

was the starting point for women to recognize their position and pursue 

rights movement. 

 

Caste System 

Babasaheb blamed the Hindu Verna System for the subjugation of 

women. In his Treatises, he tries to show how the gender relations and 

differences are constructed by Hindu Brahmanical order,7 which conditions 

women to conform a stereotype feminine behavior, requiring them to be 

passive and submissive, suited only to a life of domestic and family 

responsibilities.  

Babasaheb located the linkages between caste and gender.8 There is no 

divine / natural cause of origin of caste. The key characteristic of the caste 

system is endogamy. According to him creation of caste is nothing but the 

superimposition of endogamy on exogamy.9 Endogamy is when one marries 

someone within one’s own group. If we look into how endogamy comes to 

be maintained and perpetuated in the society, we can discover the origin of 

caste. Castes emerged in the Indian context when differences developed 



30  |  P a g e   
  

http://milestonereview.webs.com    
  

  

within groups. Brahmins of ancient India craftily designed it. Though 

patriarchy is pervasive in India, it varies in degree depending on the religion, 

region, caste, community and social group, maintained and perpetuated 

through endogamy.   

It is interesting to know that how inter-caste marriages have always 

been opposed by the caste system.10 Manu had strict rules on who could 

marry whom.11 The twice-born in his first marriage had compulsorily to 

marry a woman from his own caste: in his subsequent marriages he could 

marry women from the lower Varnas. However a Sudra woman could marry 

only a Sudra man. Thus, Manu’s opposition to inter-caste marriage is 

apparent and it became regulatory to marry a woman only from one’s own 

Varna.  

Despite these severe regulations; if inter-caste marriages do take place 

then the law that regulates them is patriarchal and biased. He found 

education, inter caste marriage and inter dine as methods, which may 

eliminate castes and patriarchy, maintained through endogamy. 

 He holds that, Indian society cannot be analyzed without taking note 

of caste and subordination of women is intrinsic to it.12 What is gender then? 

It is pertinent to have a clear understanding of gender here before we proceed 

further as the definition of “gender” as a conceptual and analytical category 

helped to overcome many wrong notions about the women issue. 

The traditional belief of attributing different characteristics, roles and 

status to women and men in society to biological (i.e., sexual) differences 

between them and treating them natural, and therefore not changeable was 

considered to be baseless and unsound. “Gender” is now considered as a 

social construct, not a biological category. It is a conceptualization of the 

roles and responsibilities of women and men as a function of culture, 

religion, tradition, social norms and economic necessity. It is viewed 

differently over time and in different ways from place to place. It is not at all 
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biologically determined or constant. It explains differences between the 

status, conditions, access to and control over resources, and development 

needs of men and women.13 

This word is purely used as a social category. Gender is defining the 

position of man and woman and the way societies distinguish them and 

assign them social roles. The distinction between sex and gender was 

introduced to deal with the general tendency to attribute women's 

subordination to their anatomy.14 Sexual differences being the natural cause 

of the subordinate status of women was all together rejected. 

  

Surplus Men & Women 

The restriction of marriage to the caste group presented some 

problems. A severe imbalance in this ratio is likely to create problems in the 

form of ‘surplus men’ / ‘surplus women’. That is, if a wife dies before her 

husband, the man is rendered ‘surplus’ and vice versa. The group then faces 

a problem: how is this surplus woman to be disposed?  

According to Babasaheb, in order to maintain the sex ratio and 

perpetuate endogamy, and thereby the caste system, four different practices 

were deployed. They are as follows: 

1. The practice of Sati,  

2. Enforced widowhood,  

3. Enforced celibacy, and 

4. The marriage of child brides with older men and widowers. 

 In Sati system a surplus woman was forced to burn along with her 

husband. But in some cases it was difficult to operate. So enforce 

widowhood on her for rest of her life. Surplus man was allowed to re-marry. 

He was allowed to marry from lower caste. This resulted in the beginning of 

Girl Marriage.  
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So long ago, Babasaheb has pointed out the direct relationship 

between gender and caste. His observation was so accurate that gender could 

not be seen in isolation from caste. Babasaheb then analyses each of these 

practices and establishes how they ensure the balance in sex ratio and the 

emergence of the caste groups possible.  

These practices are exploitative of women and Babasaheb emphasizes 

that castes are maintained through the sexual exploitation of women. It is 

only through regulation of and control on women’s sexuality that the closed 

character of castes can be maintained, and it is in this sense that Babasaheb 

argues that women are the gateways to the caste system. 

 

The Believer of Egalitarian Society 

An egalitarian society gives everyone equal rights. An egalitarian is a 

person who believes in the equality of all.  Babasaheb was the first 

communist thinker who believed the Hindu religious books such as Vedas, 

Śāstras and Purāṇas etc. responsible for the discrimination between men and 

women. He firmly believed that women had to be liberated from the existing 

patriarchal Brāhmānical law. He found their emancipation in Buddhist 

values, which promotes equality, self-respect and education. Babasaheb 

believes that Buddha treated women with respect and love, and never tried to 

degrade them.15 Babasaheb was the one who realized that the societal status 

of women can only be uplifted by constitutional provisions and argued for 

extensive economic and social rights for women. Women should be given all 

round development. Each and every section of Indian women be given their 

due share and it is a must to maintain and protect dignity and modesty of 

women. 
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Conclusion 

Babasaheb, as the Chairman of the Drafting Committee tried an 

adequate inclusion of women’s rights in the political vocabulary and 

constitution of India.16 Since he was well convinced about the status of 

women, he tried an adequate inclusion of women’s rights in the constitution 

of India.17 According to Babasaheb, the society must be based on reason. 

Education, inter-caste marriage and inter-dine are the methods, which may 

eliminate castes and patriarchy, maintained through endogamy. He was a 

leader whose ideas and thoughts continue to be relevant even in the present 

time. However, the contemporary social realities warrant close examination 

of the wide range of his topics, the width of his vision, the depth of his 

analysis, and the rationality of his outlook and the essential humanity of his 

suggestions for practical action. Babasaheb provides a powerful source of 

inspiration to formulate a feminist political agenda which simultaneously 

addresses the issues of class, caste and gender in the contemporary socio- 

political set up. His views on women’s oppression, social democracy, caste 

and Hindu social order and philosophy, is significant to modern Indian 

feminist thinking.  His dream of society, based on gender equality is yet to 

be realized and therefore his thoughts are important for the social 

reconstruction that favors women empowerment. 

 

Notes and References: 

1. During 1922-23, Babasaheb got the opportunity for post-doctoral 

research 

at the University of Bonn in Germany. His exposure to the West has 

influenced his perception on feminist issues. It was a time when first 

wave feminism had been coming to an end with the achievements of 

franchise rights for women in Britain in 1918, and America in 1920. 
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2. Simone De Beauvoir is well known for this statement- “Women are 

made, they are not born”. 

3. We can see this in many feminist works i.e., Christine de Pisan’s Book 

of the City of Ladies, published in Italy in 1405, Mary Astell (1666-

1731), Mary Wollstonecraft’s (1759-97) etc. 

4. Encyclopedia of Journalism; (Ed.) Sterling, Christopher H.; Sage 

Publications; USA; 2009; p.575. 

5. Thoughts and Philosophy of Dr. B.R. Ambedkar; Naik, C. D.; Sarup & 

Sons; new Delhi; 2003; p.337. 

6. In 1948 the Hindu Code Bill was introduced in parliament. The 

opposition was strong against the Bill. The Bill could not withstand 

the opposition from the Hindu orthodoxy. Their major argument was 

that the Bill was an attempt at the “demolition of the entire structure 

and fabric of Hindu Society. Babasaheb tried his level best to defend 

the Bill by pointing out the drawbacks of Indian society. 

7. In the essay, “The Rise and Fall of Hindu Women”, Babasaheb 

undertakes a detailed analysis of Brahmanical culture, texts and 

religious injunctions. 

8. Babasaheb’s first academic paper “Caste in India: Their Mechanism, 

Genesis and Development” begins with his concern towards women.  

9. The books entitled The Riddles of Hinduism, The Buddha and Karl 

Marx, and Revolution and Counter Revolution, carry chapters on 

women entitled Elevation of Women and Degradation of Women. 

This expose how Chaturvarna prioritised “Birth” instead of “Worth,” 

degraded women and is unable to explain the status and position of 

women, and endogamy. 

10. Babasaheb in his work Philosophy of Hinduism discusses the issue in 

great detail. 

11. Babasaheb quotes from the Manusmriti. 
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12. The same view is agreed by many feminist scholars, especially after 

the Women Reservation Bill debate.  

13. The UN Document on Millennium Development Goals 

14. Gender and Development in India: The Indian Scenario; (Ed.) Mathu, 

Anuradha; Kalpaz Publications; Delhi; 2008; p.18. 

15. Thoughts and Philosophy of Dr. B.R. Ambedkar; Naik, C. D.; Sarup & 

Sons; new Delhi; 2003; p.320. 

16. By considering women’s equality both in formal and substantial 

senses Babasaheb included special provisions for women while all 

other general provisions are applicable to them, as to men. Hence, 

there are Articles like 15(3), 51(A), and so on. 

17. Babasaheb looked upon law as the instrument of creating a sane social 

order in which the development of individual should be in harmony 

with the growth of society. He incorporated the values of liberty, 

equality and fraternity in the Indian Constitution. 
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EDUCATION AS THE BASE FOR WOMEN EMPOWERMENT-A 

VIEWPOINT OF DR. AMBEDKAR 

Harmandeep Kaur 

 

Abstract 

Dr. Ambedkar realized that women are the victims of the oppressive, caste-

based and rigid hierarchical social system. He believed that socio-cultural 

forces, artificially construct gender relations, especially by Manusmriti and 

Hindu religion are responsible for such a pathetic and downtrodden status of 

women. This paper aims at providing insight into the thoughts of 

Dr.Ambedkar regarding women education and empowerment. Dr. Ambedkar 

had remarked that unity is meaningless without the accompaniment of 

women, education is fruitless without educated women and agitation is 

incomplete without the strength of women. He held that the Hindu culture 

and social customs stood in the path of women’s empowerment. Therefore 

he insisted that it is the prime duty of the officials in power to rectify these 

law for upliftment and betterment of women folk. He propagated Buddhist 

values, which promotes equality, self-respect and education. 

Key words: Constitutional provisions, Dr. Ambedkar, Education and 

Women empowerment. 

Introduction 

Dr. Ambedkar was a multifaceted personality, and revolutionary, an intellect 

and an ultimate ray of hope for downtrodden (oppressed, exploited, 

depressed and deprived section of Indian society including women). He 

wanted to achieve human equality, gender respect, social justice and equality 

in social and political power based on the path of justice, liberty and 

equality. He laid foundations of democratic values through integrating 
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socialism with democracy, legally demolishing untouchability and framing 

Indian Constitution based on the principle of equality for all Indian citizens. 

His principles of life were to speak, work and fight for the social, political, 

economic and cultural rights of oppressed, depressed, exploited, illiterates 

and ill treated people irrespective of their caste or social status, place of birth 

and gender. The first Prime Minister, Jawaharlal Nehru said that Dr. 

Ambedkar was a symbol of revolt against all oppressive features of the 

Hindu society. He fought for economic and social rights of women. He 

stated that for all round development of women, they should be provided 

with social education and socio-cultural rights. He developed a 

humanitarianism view towards all women, irrespective of their religion, 

caste and class. Dr. Ambedkar, as chairperson of the Drafting Committee of 

the Constitution, has left imprint on the social, economic and political 

tapestry of India. His ideas, philosophy and thoughts had shaped the socio-

political fabric of the modern India. In the absence of his thoughts, would 

have been a different India, probably, a much more inequitable and unjust 

one. 

 

He raised his voice against all sorts of injustice towards women. According 

to Dr. Ambedkar, empowerment of women refers to increasing their 

spiritual, political, social or economic strength. Woman was considered 

lowest of the low in the Indian society, so he fought a very difficult battle for 

their empowerment and upliftment. In such efforts for improving condition 

of women and ensuring their rights, the Manusmiriti was burnt in full public 

view by Dr Ambedkar on 25th December 1927. He considered the codes and 

rules enshrined in Manusmiriti as the main source of discrimination and 

exploitation on the basis of one’s caste, creed, sex or place of birth. His 

western education and deep understanding of the western philosophies 

helped him to evolve as a visionary for the emancipation of the dalits and 
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women in India. Ambedkar’s perception of the women rights and status, 

including their right to education, equal treatment with men, right to property 

and involvement in the political process resembled the global feminist 

demands. 

Need of Empowering Women according to Dr. Ambedkar 

Enslaving of women started in the later Vedic period, when Hindu Law 

Givers like Manu codified his book Manu Smiriti. Some of the unethical, 

inhumane and unjust codes included Verse 2(213) which claimed that it is 

the very nature of woman to corrupt men; Verse  8 (416) which said that 

woman has no right to acquire property; verse 154 (5) which contained rules  

like  serving husbands faithfully even, if he is devoid of any good qualities; 

Verse147 (5) which ordered that a girl, a young woman, or  even an old 

woman should not do anything independently, even in her  own house. 

verse158 (5) which  pointed out that a  widow should be long suffering, until 

death, self restrained, and chaste (Abstain re marring) and verse 151(5)  

which ordered that women should obey her husband while he is alive and not 

violate her vow to him when he is dead. Dr. Ambedkar was of the firm 

opinion that until or unless the Hindu Dharma-shastras are not blown up, no 

improvement is going to take place in the status and prestige of women. 

Through baseless traditions and preaching of the Shastras, women are tied up 

with the bondage of superstitions, which they had to carry till their death. 

The destiny of the Indian women was wholly dependent on the wrong 

notions and perceptions laid down by the proprietors of orthodoxy. He stated 

that the social taboos, social malpractices and social stigmas, such as purdah 

system, sati, child marriage, denial of freedom and education, deprives 

mental and moral nourishment as well growth of women. Violence, crime, 

humiliation and harassment of women were because of political apathy, 

social dogma, defective education system, unavailability of employment 
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opportunities, poverty and non-availability of resources to strive were the 

barriers for development among women folk. The dual operation of caste 

and functioning of patriarchy worsen the living standards of women. 

Ambedkar saw women as the victims of the oppressive, caste-based and 

rigid hierarchical social system. He believed that socio-cultural forces, 

artificially construct gender relations especially by Manusmriti and Hindu 

religion were the main cause of pathetic situation of Indian women. Dr. 

Ambedkar has tried to break down the barriers in the way of advancement 

and empowerment of women in India. So he attacked Manusmriti, which 

denies freedom, self respect, right to education, property and divorce to 

women and makes them slaves. According to Ambedkar, the society must be 

based on reason, and not on unjust, inhumane traditions of caste system. He 

believed that women have the great duty of inspiring men. Dr. Ambedkar 

expressed his views on strength of the women and pointed out that he 

strongly believed in the movements run by women. He further said that if 

women are truly taken into confidence, they may change the present picture 

of society which is very miserable. He insisted that every married woman 

must participate in her husband’s activities as a friend. But she must show 

the courage to deny the life of slaves. She should insist on the principle of 

equality. If all the women follow it, they will get the real respect and their 

own identity and will able to protect their dignity. Therefore Dr. Ambedkar 

wanted the women to stand up for their dignity, fight for the position and 

social, political and economic rights, of which they were deprived off due to 

rigid socio-cultural traditions and codes. 

Education as the base for Empowering Women 

Dr. Ambedkar advocated for the education of girls and women. He strongly 

believed that if a boy gets education, he is the only person to get educated 

and benefitted in a family. But, if a girl child is given education, the whole 
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family is benefitted. He was completely aware of the natural and inner 

strength of women. In difficult situations they proved to be not only 

defensive but also offensive. He found that the only weapon to fight against 

all sorts of abuses against women in Indian society was to educate them 

along with men. He addressed the women to “Learn, get together and Fight” 

for their rights. He stated that “We shall see better days soon and our 

progress will be greatly accelerated if male education is persuaded side by 

side with female education.” Gender equality, networking, leaderships, 

financial freedom are the essential components of women empowerment. 

Empowerment also requires developing and building capacities of women to 

make them part of the main stream society.  Education is the only mean by 

which women can grow out of oppression to democratic participation and 

involvement. Education will make them confident, employed and self-

dependent. Education by means of access to knowledge and learning played 

pivotal role in their development and upliftment. Dr. Ambedkar sought that 

Buddhism awards women, status equal to men and considered women 

capable of attaining spirituality. He talked about Buddhist teachings in his 

speeches and gatherings.On March 19 & 20, 1927 he addressed a huge 

gathering of depressed classes and women, where he insisted for liberation 

of women. He declared to them “As you are, so shall be your children”. Dr. 

Ambedkar pointed that our progress will be greatly accelerated if male 

education is pursued side by side with female education”. Ambedkar 

perceived education as a catalyst and change agent for a movement for self-

respect, self help, liberation and upliftment of women folk. He launched a 

journal Mook Nayak in 1920 and Bahishkrit Bharat in 1927, through which 

he laid stress on the gender equality, the need for education and exposed the 

problems of the depressed, deprived as well as weaker section of society 

including women. Running women’s hostels, boarding schools and 

participating in Sathyagrahas were some of the activities of woman for 
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acquiring the development of efficient administrative and leadership 

capacity. Gaining inspiration and encouragement from Ambedkar, many 

women started reading about topics like planning and Buddhist philosophy. 

In all, he continuously insisted on the education of girls and women for their 

all round development and progress. 

Constitutional provisions for Empowering Women- An Effort of Dr. 

Ambedkar 

Ambedkar was well convinced about the status of women. Thus as the 

Chairman of the Drafting Committee, he tried an adequate inclusion of 

women’s rights in the political vocabulary and constitution of India. 

According to him political democracy cannot last unless there lies at the base 

of it social democracy. By social democracy he means a way of life, which 

recognizes liberty, equality and fraternity as principles of life. Therefore, he 

included special provisions for women in addition to general provisions 

which are applicable to them alongwith men. Artticle14 ensures equal rights 

and opportunities in political, economic and social spheres. Article 15 

prohibits discrimination on the ground of sex. Article 39 provides equal 

means of livelihood and equal pay for equal work. Article 42 provides just 

and human conditions of work and maternity relief. Article 51(A) (c) states 

fundamental duties to renounce practises, derogatory to the dignity of 

women. Article 46 directs the state to promote with special care, the 

educational and economic interests of the weaker section of the people 

including women and to protect them from social injustice and all forms of 

exploitation. Article 47 directs the state to raise the level of nutrition and the 

standard of living of its people and the improvement of public health. Article 

243D (3), 243T (3) & 243R (4) provides for allocation of seats in the 

Panchayati Raj System. As the Law Minister of free India, Dr. Ambedkar 

proposed the Hindu Code Bill in Parliament on 11th April 1947, but the Bill 
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could not withstand the opposition from the Hindu orthodoxy. Their major 

argument was that the Bill was an attempt to demolish the entire structure 

and fabric of Hindu Society. It was a threat to patriarchy on which traditional 

family structure, was bounded. The Bill sought to abolish polygamy and 

provide the right to property and the right to divorce and adoption for 

women. In protest against the failure of the Bill, Dr.Ambedkar resigned his 

seat in the cabinet. Later, the original Bill was split into four different Bills 

with slight changes and were passed as the Hindu Marriage Act,1955; The  

Hindu Succession Act,1956; the Hindu Minority and Guardianship 

Act,1956; and the Hindu Adoption and Maintenance Act1956. 

Hence due to effortsand vision of Dr. Ambedkar while drafting the Indian 

Constitution, the Articles 14, 15, 15(3), 16, 39, 42 and 51A(e) of the 

constitution give enough scope of the protection of women from any sort of 

discrimination and ensuring opportunities for their welfare, development and 

betterment. 

Conclusion 

Dr. Ambedkar emphasized that each and every section of Indian women 

must be given their due share, rights to maintain and protect their dignity, 

integrity and modesty. His concern and feelings for all round development of 

women is expressed from his speeches and works done for their 

empowerment. He believed that “No man can be grateful at the cost of his 

honour, no woman can be grateful at the cost of her chastity. And no nation 

can be grateful at the cost of his liberty.” Dr. Ambedkar strongly believed 

that women empowerment can be achieved by educating the women. In his 

famous book “Pakistan and partition of India” he expressed his views about 

how Muslim women were suppressed under various religious traditions. In 

the “Women and Counter Revolution” and “The Riddle of Women” Dr. 
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Ambedkar portrays the way in which Manu ill-treated women. Through the 

issues of his journals Mooknayak (1920) and Bahishkrit Bharat (1927), he 

tried to show how the gender relations and differences as constructed by 

Hindu Brahminical order were responsible for stereotype feminine 

behaviour. These lead them to be passive and submissive, fulfil the domestic 

and family responsibilities, and not to indulge in social, political and 

economic concerns. In the Manu Smriti, Manu described the position of 

women as slaves, showed them devoid of  intellect and denies  them  the  

right  of  education  and  the  right  to  property. Therefore Dr. Ambedkar 

focused on education, intercaste marriage and interdine as change agents for 

eliminating these castes and patriarchy orthodox customs and traditions. 

Although Dr. Ambedkar fought for the women and motivated them to uplift 

their status and conditions of living, become educated and participate in 

societal concerns, but still the basic rights of women are yet to be restored to 

them even after fifty years of the working of the Indian Constitution based 

on the principle of liberty, equality and justice to all Indian citizens. 

Therefore his thoughts are important for the social reconstruction that 

favours women’s empowerment. 
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DR. B.R. AMBEDKAR ON WOMEN EMPOWERMENT 

Archana Jamatia 

 

Highlighting Crimes that are often committed against women: 

1. Child marriage, an awful offence against child as it does not only harm 

the future of child but also damage social values. 

2. Female feticides practiced by the society in large number. 

3. Trafficking and Prostitution, it is very sad to learn that in India, where 

women are recognized as Devi and prayed by all Indian’s as Devi 

Shakti, they are also treated as a source of earning by unethical means. 

4. Domestic Violence that large number of women has to face in day-to-

day life resulting the mental, physical, emotional and economical 

harassment. 

5. Eve teasing and bullying is very common in India. A woman cannot 

step out of the house without hearing hideous comment by the same 

gender and from the opposite gender. Bully shows that there is no 

practice of dignity, respect and honor by the people generally. 

Refusing verbal crime committed by any person is easy to escape 

because no one can give evidence for it due to which the crime 

continues. However, today we have laws that protect women’s dignity 

by making it punishable by jurisdiction gives women encourage to 

raise their voice to complain against this kind of act. In addition, this 

stop the questioning on the virtues of women which is good sign for 

women to file against this case.  

6. Acid throwing is very common in India. Man takes authority over 

women’s body and creates this heinous crime against women 

destroying the whole identity of a woman. The reason behind this acid 
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attack can be assume to destroy the beauty since beauty is one of 

women’s greatest possession, and destroying it men must feel the 

victory over her. When one cannot win over women by intelligence, 

wealth and smartness one attacks ‘pehchan’, one way to complete 

destruction of individual, you do not let her die but let her realize what 

a man can do. 

7. Fraudulent Marriage by giving false impression about a person, the 

scope of fraudulent marriage has increased India; parents of a girl are 

very fond of NRI son in law. This is not necessary that fraudulent 

marriages only took place in case of NRI’s even Indian grooms also do 

the same for money or for boy child or for any other reason. In this 

case, I do not blame only the man but every member involve in these 

arrangement.  

8. Exploitation at work place, all accept the truth that in today’s world 

women has come out of her image of house wife and proved herself as 

good administrator.  However, their caliber is question and paid less 

and sometime not given certain projects, that involves outdoor 

activities.  

9. Rape is another very serious crime against women and this crime is 

increasing day by day like wild fire. Reporting of rape and abduction 

cases has become very common in print and electronic media that is 

indeed a very sad affair for humanity.  

10. Most of the domestic violence begins in the home due to dowry 

pratha/system. It is difficult to understand why any women participate 

in this kind of marriage. Dowry pratha takes place due to participation 

of both the parties. Women need to stand against this dishonor 

activities.  

 

 



50  |  P a g e   
  

http://milestonereview.webs.com    
  

  

The Essence of Women defined through Centuries: 

What is Aurat/women? Our Hindi film industries is a big media of message 

to the whole country. Every character is well defined there: the role of a 

hero, heroine, villain, sister, mother, father and the bystander. Villain is the 

one who disrespect the honor of every one. The villain attack the virtue of 

heroine while the hero protects her virtue. And we get strong message from 

the movies about women by the good character which goes like this: “Aurat 

kisi ki maa hoti hai, kisi ki behen hoti hai, kisi ki beti hoti hai, kisi ki biwi 

hoti hai, aur kisi ki bahu” (women are someone’s mother, sister, daughter, 

wife, and daughter). The task of defining women goes on to the extent that 

led us to believe that those are the actual essence of being women. Being 

timid, being virtuous, being obedient and mostly being invisible. Because 

being visible means being outrageous. Women are but the property of man 

why would any property possess any sense of individuality. Hence become 

the assets of home with the conjoined meaning of ‘maa’, ‘bahu’, ‘beti’ and 

‘behen’. Now, how can an asset ask for an identity? What would women do 

who needs protection from the villain all the time? Therefore, home is the 

only place she belongs. 

The constitution of India has given equal rights and opportunity to women, 

right to vote, right to property, equal pay for equal wages, widows 

remarriage etc. however the real question is do we practice what is theorize? 

Does women even have the three democratic pillar i.e. liberty, equality and 

fraternity?  

“Educate, Agitate and Organize”: 

The strong words stated by Dr. B R Ambedkar for the whole nation 

including women of color and caste, and generation to generation can see the 

power of the statement. Why education? In the ten that I mention one can 
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observe many evil practices, why those evil practices do we think about it? 

Because women lack right to education and job.  Education is lighting 

oneself with knowledge ; education is also a means to obtain wisdom, and a 

‘Maa’ is required to be educated so that she could educate her children well 

without fearing the future of her daughter’s entitlement. Knowledge is 

power; as it is said, poverty does not only mean the absence of wealth, 

clothing, food, it is the absence of power knowledge is an absence of 

ignorance. Society is at its flaws due to ignorance of the understanding of the 

‘Shastras’. First the positive reason, men has created the society of various 

class/castes measuring the outcome of the society by the distributed groups  

Brahmins  (priestly people), the Kshatriyas (also called Rajanyas, who were 

rulers, administrators and warriors), the Vaishyas (artisans, merchants, 

tradesmen and farmers), and Shudras (labouring classes) due to its benefits 

in the outcome of the production. Second the negative reason, it was 

beneficial for upper group and the lack of knowledge among the oppressed 

group from generation to generation led to the situation where they could not 

raise their voice to question the Shastras. To question a theory one needs 

another strong theory that will counter the existing authority. Ones 

knowledge is very important to be a critic of any work. However, that was 

not the case with Dalits and the women. People of this section 

(Dalit/women) remain weak for the lack of knowledge from generation to 

generation by not allowing them to participate with a question to their 

capacities. One can object me by showing me the job market where women 

has occupied maximum of the sits yet I can also show some institution where 

the percentage of women candidates in Post Graduation, M.Phil and PhD are 

much more less compare to men. Should not we ask this question, where all 

the women who has excel in their academy from their matriculation to 

master degree go? Yes, we should. The answer to this may give us the real 

condition of women. 
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Well-structured division of Labour: 

Many stills believe the caste system as the division of labor hence the 

maximum growth of the Indian civilization. It is understandable that the 

caste has created such a huge empire however, the dark shadow lies in the 

immobility in the caste and exclusion of the downtrodden (Dalits). This 

division is morally condemnable because there is recognition of this 

problem. I bring the notion caste system because it is visible; however, 

women’s issues are yet to be uncovered. Dr Ambedkar’s contribution on the 

abolition of caste system and gender issues can be look from totally two 

extreme points of view. Caste system is systematic; it can be classified into 

four categories that is completely based on the house one is born. However, 

gender issues are complicated than that, to give a category to gender issues 

would be a greater challenge before us. Upper caste or the lower caste 

women has no distinct identity other than she is mother/wife/daughter of so 

and so. Since the upper caste women are more privileged in terms of 

economy, they get better life/food/clothing/education compare to the lower 

caste women. They are not subject to public humiliation due to their 

husbands/fathers position in the society whereas the lower caste women have 

to face public humiliation in the forms of abusive words; no respect is given 

to them because they have no to back up their dignity. One can observe the 

mobility in caste when it comes to women of various caste in terms of 

marriage. Women of lower caste can move to upper caste if she marries to 

upper caste man and women of lower caste can move to lower caste will 

move to lower caste. In both cases the existence of women are based on 

marital status. However, the mobility remain stagnant due to restriction on 

inter caste marriage. The valid reason would be why would the upper caste 

women take the major step to stoop down to the humiliation that lower caste 

people normally face on their day to life such as from oral harassment to 
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physical harassment and mostly when they are well fed in their current 

situation(though in bondage). Another reason would be why a man of the 

upper caste family would would like to associate with lower caste people. 

His Izzat will be in the mud if he allows this marriage to take place in front 

of his higher caste society. So, these women of upper and lower caste are 

excluded from the decision making of their own. Now the question I would 

like to rise is, in the socially structured society of caste system/division of 

labor(as the common tongue will refer to it); what role does women played 

in this system? A mere spectator, be a wife of man, father them with kids 

that is also son is preferred, no say I family matters and to the society no 

existence. Women had no voice, no sight, and no identity of her own, her 

existence is entitle to the existence of a man if he shelter her or give her his 

name/title otherwise she is an outcaste. We see in our society, how single 

working women are looked I the society. Her marital status seems important 

otherwise she is seen merely as sexual object or her character is question by 

the society.       

If we look at the reports of schools, colleges, sports, job, bus etc we can see 

the progress of women in various field and not only mere participation but 

succeeding in every field. We have women as national figure or one can call 

them as hero of the nation. We have women writers, women politician, 

mountaineer, players, artists, scientist and commerce. This is what we see 

from the reports currently portrays the feature of India. However, this is 

merely the one to five percent of the whole population on count. All this is 

possible because women are coming out of the home and entering into 

education. Educations break the chain of orthodox beliefs of women. She 

does not relate anything to fate or karma for her situation. She knows what 

her right is in her home and in the society. She may be physically weaker 

than man, which she cannot do anything about it but when it comes to 
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attaining knowledge, she is no less than any man is. She needs to break this 

social stigma about the perception on women’s body. She is not the fruit of 

sin; she is the potential women her physic has nothing to do with previous 

life. Her menstruation is biological and nothing to do with Paap/sin or 

Punnya/good deed (this view is from the religions perspective). 

Our Man of the Society: 

We all have well redefine the place of women in the society. We are on the 

successful process to bring the women out of their home, giving them place 

on the table with the other family member while dinning, giving tem voice in 

political arena, giving them job and making them capitally independent 

however thee is one thing missing in the participation men. Like women has 

learn to break the chain of the essence defined for women to be at home, its 

turn for men to realize that they have place in outdoors and indoors. The 

common stereotype of ‘be a man’ or ‘be a macho’ needs to be dismissed 

from the society. What does be a man or macho mean? This needs to be 

thought through, if it is not then it can give us misinterpretation of what being 

a man should be. When we are saying ‘be a man’ we are defining man, hence 

questioning the quality of men in terms of their physical strength, their 

participation, what he should and what he should not. When things are 

defined, it ought to be define correctly, otherwise it will create big 

misunderstanding.   

 

The Protection provided by Indian Constitutions and to uplift the 

Women: 

1) Dowry Prohibition Act, 1961 

2) The Protection Of Women From Domestic Violence Act, 2005 

3)  The Commission Of Sati (Prevention) Act, 1987 
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4) The Immoral Traffic Prevention Act, 1956 

5)  Civil Procedure Code, 1973 

6)  Indian Penal Code, 1960 

7) Hindu Marriage Act, 1955 

8) Child Marriage Restraint Act, 1929 

9)  The Medical Termination Of Pregnancy Act, 1971 

10)  National Commission Of Women Act, 1990 

11)  The Minimum Wages Act, 1948 

12)  Bonded Labor System Abolition Act, 1976 

13)  The Special Marriage Act, 1954 

14)   Foreign Marriage Act, 1969 

15)   Indian Divorce Act, 1969 

16)   The Indecent Representation of Women Prohibition Act, 1986 

17)   Guardians & Wards Act, 1869 

18)   Equal Remuneration Act, 1976 

19)  Beti Bachao, Beti Padhao, 22 January 2015 

Conclusion: 

In conclusion, I would like to state that ‘how people see you is not what you 

are but how you want to see yourself.’ The society must have been created 

division among people base on the work on did based on their credentials 

however, no one is born with it, one acquires it through the process by hard 

work and opportunity. The society should be open to all the people and the 

need to be broken for better society. Dr B R Ambedkar could see it therefore 

he strife to change the society and wrote Indian constitution gave an 

opportunity for the unfortunate people. The battle remains, what we could do 

for the underprivileged people of the society. The situation is different now 

compare to previous society. Before we have, caste-system that divided the 

society now lays before us the city slum opposite to the multi complex 
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building. On the one hand, we have smart classroom in the private schools, 

on the other side we have people who cannot even effort to send their 

children to the government school. Mostly they cannot send their daughter to 

schools because they lose one member who helps in their domestic work. 

Moreover, what benefits do they receive when they educate their daughters? 

At the end of the day they have to marry their daughter off with the huge 

amount of dowry. So what is the benefit in educating their daughter? The 

common social stigma is ‘it is not for you’, ‘what would you do with this?’, 

‘you have better things to do than this’, ‘do this and not that’ etc.  I would 

like to end my article with an analogy:  

‘There was a boy age 24. When he reached master degree, his parents 

bought him a bike, Pulsur 180. He had sister of age 19, whom he would drop 

to her colleges. So one day she ask him to ride his bike, since she finds it 

very fascinating and learning how to ride it would make her not depend on 

her brother to go here and there every time she needs to go. The brother told 

her, its heavy and I do not want to let you ride it because riding bike is 

complicated, it contains gear which need to be shift as you ride, you may 

spoil the engine, it is not for you. I will talk to parents and tell them to give 

you scooty. Scooty is lighter than bike, you can ride it easily.’  

My point here is that, we try to give simple things for women considering 

that ‘it is not for you’. We build a huge wall by stating ‘this is not for you’, 

the time now is to break the wall by asking ‘why not me?’ this is all we need 

to do, give an opportunity to the people whom we think ‘it is not for you.’ 

Dr. B R Ambedkar proves the fact that given opportunity women can also 

equally participate in the larger dimension of the world rather than merely a 

housekeeper. It is not undermining any job a person does but focusing on the 

choice a person should have as an individual and not determine due to 

gender. 
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lkek ftd n q%[k ,o a vEc sM +dj ;ku ~ 

firkEcjnkl                                       

  

 Hkkjrh; ,oa ik”pkR; nksauks n”kZuksa esa euq’; ds d’V] ihM+k] nq%[k ,oa leL;kvksa  dh 

foLr`r #i ls foospuk dh x;h gS] tSls Hkkjrh; n”kZu esa vkfnnSfod] vkfnHkkSfrd] vk/;kfRed 

rFkk lkekftd nq%[k vkSj ik”pkR; n”kZu esa “kks’k.k] vU;k;] HksnHkko vkfn dh uhfr;ksa ij 

vk/kkfjr lkekftd ,oa jktuSfrd O;oLFkk ds dkj.k mRiUu “kkjhfjd]ekufld ,oa lkekftd 

nq%[k vkfnA nksuksa n”kZuksa esa bu nq%[kksa ds lek/kku gsrq vius&vius lek/kku izLrqr fd;s x;s 

gSA  tgka ik”pkR; n”kZu esa ekuo ds nq%[kksa dks nwj djus gsrq cqf)] rdZ] foKku ,oa fgalk 

ij vk/kkfjr lektokn ,oa lkE;okn dks lk/ku ,oa ekxZ ds #i esa fy;k x;k gS] ogha Hkkjrh; 

n”kZu esa bu nq%[kksa dks nwj djus gsrq vfgalk ,oa uSfrdrk ds vkn”kksZ ij vk/kkfjr 

yksdrkfU=d ewY;ksa dks ekxZ ds :Ik esa fy;k x;k gS] tSls %& tSu n”kZu dk uSfrd ekxZ] cq) 

dk v’Vkax ekxZ] lka[;&;ksx dk ;ksx ekxZ] xhrk dk deZ ekxZ] “kadjkpk;Z dk Kku ekxZ] 

jkekuqt dk HkfDr ekxZ rFkk MkW0 vEcsMdj dk /kEe ekxZ vkfnA 

 ftl izdkj ik”pkR; txr~ esa e”khuh ;k oSKkfud ;qx ds izkjEHk gksusa ij /ku] cy 

,oa LokFkhZ lksp ls izsfjr yksxksa us viuh ,d uohu ykHkdkjh O;oLFkk iwathokn dk izkjEHk 

fd;k vkSj blesa vius opZLo ,oa ykHk ds fy, /kughu yksxks dks vius mRiknu dsUnzksa esa oLrq 

,oa e”khu ds leku mi;ksx djuk izkjEHk fd;k vkSj ekuoh; laosanuk dks frykatfy nsdj 

“kks’k.k] vU;k; dh uhfr;ksa dks viuh iwathoknh O;oLFkk dk vfuok;Z fgLlk cuk;k] ftlds 

dkj.k ik”pkR; txr~ ds lekt esa ,d ,sls nq%[k dh mRifRr gqbZ ftls eSa lkekftd nq%[k dk 

uke ns jgk gwWaA yxHkx dqN&dqN blh izdkj iwoZ ds lektks fo”ks’k :Ik ls Hkkjrh; lekt esa Hkh 

LokFkhZ lksp ls xzflr yksaxksa us o.kZ] tkfr dh leUO;dkjh O;oLFkk dks cnydj Hksn&Hkko] 

NwvkNwr ,oa vLi`”; ds fopkjksa ij vk/kkfjr ,d ,slh O;oLFkk dk lw=ikr fd;k ftlesa 

cgqla[;d /kughu ,oa lRrkghu yksaxksa dks vNwr] vLi`”;] uhap] pk.Mky vkfn dh inoh 

nsdj mu ij rjg&rjg ds vR;kpkj ds fu;e cukdj “kksf’kr ,oa ihfM+r fd;k x;k vkSj ;gka 

Hkh ekuoh; laosanukvksa dks frykatfy nsdj bu vU;kiw.kZ fopkjksa ij vk/kkfjr lkekftd 

O;okLFkk dk fuekZ.k fd;k x;k ftlds dkj.k cgqla[;d yksaxksa ds thou esa ,d ,sls nq%[k dh 

mRifRr gqbZ ftls eSa iqu% lkekftd nq%[k dk uke ns jgk gwWA 
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 bl lkekftd nq%[k dh izfrfdz;k Hkkjrh; ,oa ik”pkR; nksuksa ns”kksa ds lkekt esa gesa 

ns[kus dks feyrh gS] nksuksa LFkkuksa ij bl nq%[k dh izfrfdz;k dks jksdus gsrq ,d /kkfeZd 

‘kM+;U= dh “kq:vkr gqbZ ftlesa “kksf’kr oxksaZ ls dgk x;k fd ;g lkekftd nq%[k vkidks 

vius deZ&Qy fu;e ds vuqlkj Hkksxuk iM+ jgk gS vkSj bZ”ojh; O;oLFkk ds vuqlkj ;gh 

vkidk HkkX; gS] ijUrq bl thou esa ;fn vki “kkfUr iwoZd vius deksZ ds Qy dk Hkksx 

djsaxsa rks bl thou ds vkids vPNs deZ vkidks vkids vxys iqutZUe dh fLFkfr dks lq/kkjus 

esa lgk;d gksaxs] vkidk vxyk thou ,dne mRre gksxk vkSj Hkkjrh; O;oLFkk esa dgk x;k 

fd ;fn vki vius bl thou ,oa vxys thou dks lq[ke; cukuk pkgrs gS] rks veqd&veqd 

izdkj ds  ;K&vuq’Bku dj ldrs gS vkSj ;fn vki vkSj vf/kd [kpkZ dj ldrs gS rks 

vkidks lh/ks vej cuk;k tk ldrk gS] eks{k fnyk;k tk ldrk gS vkSj lh/ks LoxZ fnyk;k tk 

ldrk gS] cl vkidks viuh tsc ds vuqlkj [kpZ djuk gSA 

 ,slh “kks’k.koknh O;oLFkk pwafd /keZ ds vkyksd esa [kM+h dh tkrh gS] blhfy, ik”pkR; 

txr~ esa ekuooknh fopkjd dkyZ ekDlZ dks ?kksf’kr djuk iM+k fd /keZ ,d vQhe ds u”ks ds 

leku gS vkSj ekDlZ us bl “kks’k.koknh O;oLFkk ds fo:) lektoknh vkUnksyu dk lw=ikr 

fd;k] ftlds y{; Lora=rk] lerk ,oa lekurk dks cuk;k vkSj bUgha y{;ksa ds vk/kkj ij 

ysfuu] ,fUtYl ds lkFk lkE;oknh ?kks’k.kk i= dh ?kks’k.kk djds fgald dzkfUr ds }kjk 

O;oLFkk ifjorZu ds fy, la?k’kZ fd;k vkSj bl lkekftd nq%[k ls “kksf’kr loZgkjk] xjhc oxZ 

dks eqfDr fnykus dk iz;kl fd;k tks vf/kdak”kr% lQy Hkh jgkA blh izdkj bl /keZ&vk/kkfjr 

“kks’k.kdkjh O;oLFkk ds fo:) iwohZ txr~ esa loZizFke pkokZdksa ds vkUnksayu dks ge j[k ldrs 

gS fd mUgksaus fdl rjg ls rRdkyhu ekU;rkvksa ,oa jhfr&jhoktksa ds fo:) ckSf)d rdZ ij 

vk/kkfjr viuh ekU;rkvksa ds }kjk turk dks tkx:d djus dk dk;Z fd;k ftlds 

ifj.kkeLo:Ik iwohZ txr~ esa tSu ,oa ckS) tSls ekuookfn lEiznk;ksa dh LFkkiuk ds fy, 

i`’BHkwfe cuh vkSj ,sls nks lEiznk; LFkkfir gq, ftuds vuq;k;h iwohZ txr~ ds fo”ks’k :Ik ls 

Hkkjr ds vf/kdka”kr% lHkh fuEu ,oa “kksf’kr oxZ ds vf/kla[;d oxZ gks fy, vkSj iwjk Hkkjr 

o’kZ tSu fopkj/kkjk vkSj ckS) fopkj/kkjk dk ikyu djus okyk gks x;k vkSj Hkkjrh; lekt dks 

dkQh gn rd bl lkekftd nq%[k ls eqfDr fey pqfd Fkh vkSj ;gha dkj.k gS fd osn ds 

dY;k.kdkjh vk/kkjksa dks ysdj lka[;&;ksx] U;k;&oS”ksf’kd tSls lEiznk;ksa dk lw=ikr gqvk 

ftUgksausa iqjkuh ekU;rkvksa ls vyx gVdj u;h ekU;rk;sa Hkkjrh; lekt dks nh vkSj 

ifj.kkLo:Ik  vius cpko ds fy, oSfnd /keZ dh ekU;krkvksa esa lq/kkj djrs gq, rFkk 
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lkekftd nq%[k dks Hkh gVkrs gq, xhrk u;h lekt O;oLFkk dks ysdj vkrh gS] ijUrq iqjkuh 

ekU;rk;sa bruh cyorh fl) gksrh gS fd xhrk ds iz;klksa ls Hkh Hkkjrh; lekt dks lkekftd 

nq%[k ls eqfDr ugha fey ikrh gSA 

 blds ckn ik”pkR; txr~ esa Qklhokn ,oa ukthokn tSlh fopk/kkjk,a vkrh gS] ftuds 

}kjk tc rd bu fopk/kkjkvksa ds izorZd ,oa muds lPps vuq;k;h thfor jgs rc rd rks ogka 

fdlh izdkj ds lkekftd nq%[k dh cy”kkyh lRrk ugha jgha] ijUrq budh e`R;q ds ckn ogka 

fQj ls u;s lkekftd nq%[k dh “kq:okr gksrh gS] ftlls eqfDr gsrq QzkUl dh dzkfUr dk 

mnkgj.k lkeus vkrk gS ftlds ifj.kke Lo:Ik vczkge~ fyadu ,d u;h yksdrkfU=d O;oLFkk 

dk lw=ikr djrs gS] ftlds }kjk yksdrkfU=d ewY;ksa Lora=rk] lekurk ,oa cU/kqRo ds ewY;ksa 

ij vk/kkfjr u;s lekt dh O;oLFkk dk lw=ikr gqvk] ftlesa u;h O;OkLFkk cukus dk vf/kdkj 

loZizFke lEiw.kZ turk dks fn;k tkrk gS] ijUrq blesa Hkh xjhc] vf”kf{kr ,oa fuEu oxZ dh 

turk pkykd yksaxks ds >wBs oknksa dk f”kdkj gksdj lkekftd nq%[k ls eqDr ugha gks ikbZ] rks 

;gka iz”u mBrk gS fd bl lkekftd nq%[k ls ihfM+r turk dks dSls eqfDr fey ldrh gSA 

bl lekftd nq%[k ls eqfDr dk dsoy vkSj dsoy ,d gh ekxZ gS] og gS vEcsM+dj ;ku~ 

ftlds 9 iMko gS] ftlesa loZizFke f” k{ k k gS vFkkZr~ ,slh f”k{kk tks ekuo dks ckSf)d cuk;sa 

vkSj mldh vkUrfjd {kerkvksa dk fodkl djs vkSj mls :<+h ,oa vU/kfo”okl ls nwj j[ksA 

vr% ,slh f”k{kk ekuo dks nh tkuh pkfg;s vkSj f”k{kk dk ikB~;dze blh izdkj cuk;k tkuk 

pkfg;sA MkW0 vEcsM+dj ds vuqlkj f”k{kk gh ,slk ek/;e gS ftlds }kjk ekuo viuh leLr 

leL;kvksa dk lek/kku djus gsrq l{ke gks ldrk gS vkSj vkokt mBk ldrk gS] D;ksafd f”k{kk 

ekuo ds Lora= fpUru ds ekxZ [kksy nsrh gS vkSj mldks leL;k;ksa ds izfr vkokt mBkus ds 

fy;s rS;kj djrh gS vkSj orZeku Kku&foKku ls mldk ifjp; djkrh gSA vc MkW0 vEcsM+dj 

ds lkeus iz”u ;g Fkk fd ifjokj esa loZizFke f”k{kk fdldks nh tkuh pkfg;s] bl iz”u ds 

mŸkj esa MkW0 vEcsM+dj dk dguk Fkk fd ifjokj esa loZizFke efgyk dks f”kf{kr fd;k tkuk 

pkfg;sa D;ksafd ;fn ifjokj dh efgyk f”kf{kr jgsxh rks og loZizFke vius cPpksa dks f”k{kk ds 

fy;s iszfjr djsaxh vkSj bl izdkj mldk ifjokj f”kf{kr gksrk pyk tk;sxkA vkxs f”k{kk ds ckjs 

esa lcls egRoiw.kZ ckr ;g gS fd f”k{kk cPps dks mlds LoHkko ds vuqlkj nsuh pkfg;s vFkkZr~ 

fdlh Hkh izdkj dh f”k{kk cPps ij Fkksih ugha tkuh pkfg;s D;ksafd Fkksih gqbZ f”k{kk ls cPpk 

Mhxzh rks izkIr dj ysrk gS] ijUrq thouHkj ;ksX;rk ugha izkIr dj ikrk] ifj.kkeLo:Ik og 

ek= f”kf{kr csjkstxkjh dks c<+krk gS vkSj thouHkj fn”kkghu gksdj HkVdrk fQjrk gS] ,slh 
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fLFkfr esa og vkSj ,sls cPps ds vfHkHkkod Hkz’Vkpkj ds rjhdks ls lQyrk izkIr djuk pkgrs gS] 

ftldk ifj.kke gksrk gS fd ;ksX; O;fDr ds vf/kdkj dh gR;k gks tkrh gS vkSj lkFk gh lekt 

esa ls uSfrd ,oa ekuoh; ewY;ksa dh Hkh gR;k gksus yxrh gS vkSj p;u O;oLFkk jkstxkj dh 

nqdku cuus yxrh] ,slh fLFkfr esa lcls cM+h gkfu lekt ds ;ksX;]i<s+&fy[ks] xjhc oxZ dks 

mBkuh iM+rh gS] f”k{kk ds izfr mudk >qdko de gksus yxrk gS vkSj xjhc f”kf{kr O;fDr dh 

jpukRed lksp lekIr gksus yxrh gS] vkSj fQj bldk nq’ifj.kke iwjs lekt ,oa ns”k dks 

fofHkUu rjhdks ls mBkuk iM+rk gS] ftldk lcls cM+k mnkgj.k gesa fofHkUu izdkj ds vijk/kksa 

esa ns[kus dks feyrk gSA mlds ckn l axBu nwljk iM+ko gS ftlds ckjs esa M+kW0 vEcsM+dj dk 

dguk gS fd ;fn ekuo dks fdlh Hkh izdkj ds “kks’k.k] vU;k; ,oa Hksn&Hkko ls cpuk gS rks 

mls f”kf{kr gksus ds lkFk laxfBr Hkh jguk gksxk vFkkZr~ laxfBr jguk vfuok;Z gS] vc leL;k 

;g gS fd yksxksa dks laxfBr dSls fd;k tk;s D;ksafd izk;% yksx vius&vius ifjokjksa vkSj 

ftEesnkfj;ksa esa O;Lr jgrs gS vkSj tc mu ij dksbZ vkdfLed leL;k vk tkrh gS rks mudks 

vius lekt ,oa laxBu dh vko”;drk eg”kwl gksrh gS] ,slh leL;kvksa ds lek/kku ,oa 

jksdFkke ds fy;s izR;sd lekt dks viuk ,d laxBu vko”;d :Ik ls cukuk pkfg;s ijUrq 

;gka iz”u ;g mBrk gS fd laxBu dk Lo:Ik dSlk gksuk pkfg;s] laxBu ds vk/kkj D;k gksus 

pkfg;s rkfd yksx viuh leL;k ysdj laxBu ds ikl vk;s vkSj mlesa “kkfey gks,] MkW0 

vEcsM+dj dh n`f’V ds vuqlkj laxBu dk Lo:i yksdrkfU=d gks vkSj fdlh Hkh izdkj ds 

Hksn&Hkko ,oa ÅWp&uhp ls ijs gks vkSj laxBu ds vk/kkj&v|ru Kku] jpukRedrk] tkx:drk] 

bZekunkjh] fu’i{krk]ikjn”khZrk] fuLokFkZ&Hkkouk ,oa Hkxoku cq) ds iap”khy gksA  D;ksafd ,slk 

laxBu gh MkW0 vEcsM+dj ;ku~ ds rhljs iM+ko l a ? k ’ k Z  dks lgh fn”kk ns ldrk gS] vU;Fkk 

vfo”okl ,oa HkVdko dk vuqHko laxBu ds izfr gksus yxrk gSA MkW0 vEcsM+dj dh n`f’V ds 

vuqlkj bl la?k’kZ dk izkjEHk loZizFk vius eu ls gksuk pkfg;s vFkkZr~ ges viuk eu cqf) ds 

fu;U=.k esa j[kus ds fy;s loZizFke vkUrfjd ,sfUnzd bPNkvksa ls la?k’kZ djuk pkfg;s vkSj 

cqf) ds fu;U=.k esa eu jgs] ,slh cqf) dk fodkl dsoy vkSj dsoy f”k{kk ls gh gks ldrk 

gSA vkSj blds ckn ;fn vius ,oa vius lekt ds lkeus ;fn dksbZ leL;k vkrh gS rks mlds 

izfr fuMj gksdj laxBu vFkok O;fDrxr Lrj ls la?k’kZ dks veyh tke igukuk pkfg;s tks 

fuf”pr :Ik ls vkidh leL;k ,oa lkekftd&nq%[k dks nwj djsxkA vEcsM+dj ;ku~ dk pkSFkk 

iM+ko gS&Lor a=rk ] MkW0 vEcsM+dj ds vuqlkj Lora=rk ls rkRi;Z gS&vkUrfjd ,oa ckg~; 

LorU=rk vFkkZr~ ekuo lekt dh O;oLFkk ,slh gksuh pkfg, ftlesa jgdj ekuo vius vki 

dks vkUrfjd :i ls iw.kZ Lora= vuqHko djs vFkkZr~ mlds fopkj ,oa lksp ij fdlh izdkj dk 
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izfrcU/k u gks vkSj u gh fdlh izdkj dk ncko gksA vr% ekuo dks vius fopkj O;Dr 

djus rFkk fdlh Hkh izdkj dh]dgha Hkh f”k{kk izkIr djus dh iw.kZ Lora=rk gksA nwljh ckg~; 

Lora=rk gS ftldk vFkZ gS ekuo ij fdlh Hkh izdkj dk ckgjh “kklu u gks vkSj og fdlh 

izdkj dh lkekftd] /kkfeZd xqykeh ls vius dks iw.kZ Lora= eg”kwl djs] tcjnLrh ekuo ij 

fdlh Hkh izdkj dh lkekftd ,oa /kkfeZd nklrk u Fkksih tk;s vFkkZr~ ekufld xqyke cukus 

okys /kkfeZd ‘kM+;U= ls ekuo vius dks Lora= vuqHko djs] MkW0 vEcsM+dj dh n`f’V esa 

Lora=rk dk ;gh okLrfod vFkZ gSA ikapok iM+ko lekurk gS] ftlesa jk’Vª ,oa jkT; esa ekuo 

dks /kkfeZd] lkekftd] vkfFkZd] jktuSfrd] dkuwuh lekurk dh ckr vkrh gS D;ksafd lkekftd 

nq%[k dh lekfIr ds fy, ekuo ds ikl lHkh izdkj dh lekurk gksuk vfr vko”;d gS] 

D;ksafd ;fn ekuo ds lkFk lekurk dk O;ogkj ugha fd;k tk;sxk rks ekuo dh vkUrfjd 

“kfDr;ksa dk fodkl ugha gks ik;sxk vkSj og lekt esa fdlh u fdlh izdkj ds lkekftd 

nq%[k ls ihfM+r gksrk jgsaxkA vr% ekuo ds ikl lekurk dk vf/kdkj vkSj mlds lkFk lHkh 

Lrjksa ij lekurk dk O;ogkj fd;k tk;s] ;g vk/kqfud le; dh ekax ,oa U;k;iw.kZ gSA blds 

ckn NBoka iM+ko cU/k q Ro  gS ftlesa ;g crk;k tkrk gS fd lekt esa lHkh ekuoksa dks 

HkkbZ&pkjs dh Hkkouk ds lkFk ,d&nwljs ds lkFk O;ogkj djuk pkfg;sa vkSj lekt esa fdlh Hkh 

ekuo ds lkFk tkfr] /keZ] {ks=] oxZ ,oa leqnk; ds vk/kkj ij O;ogkj ugha djuk pkfg;saA vkSj 

tks yksx o”kq/kSo dqVqEcde~ dk ukjk yxkrsa gS] muls ;g vis{kk dh x;h gS fd os lekt esa 

bl ukjs dks fcuk fdlh Hksn&Hkko ds O;kogkfjd :Ik Hkh nsA vkSj bl iM+ko esa MkW0 vEcsM+dj 

dh n`f’V ds vuqlkj lHkh ls ;g vis{kk dh tkrh gS fd os bl cU/kqRo dh Hkkouk dks c<+kus 

ds fy;s loZizFke vius ifjokj ls izkjEHk djs D;ksafd ,slk ns[kus essa vkrk fd tc ,d O;fDr 

i<+&fy[kdj cM+k vkneh cuk tkrk gS rks og vius HkkbZ&cU/kqvksa ls nwj jgus yxrk vkSj nwjh 

cukus yxrk gS] vius Lo;a ds cPpksa ,oa ifjokj esa gh lhfer gksdj jgus yxrk gS] tks M+kW0 

vEcsM+dj ;ku~ dh n`f’V esa ,dne xyr gS] ,sls O;fDr dks vius ifjokj ds de i<+s&fy[ks 

HkkbZ;ksa dks ugha Hkwyuk pkfg;sa D;ksafd mldh lQyrk esa mlds bu HkkbZ;ksa ,oa ifjokj dk Hkh 

;ksxnku gksrk gSA vr% lQy gksus ds ckn O;fDr dk lcls igyk dÙkZO; ;gha gksuk pkfg;s 

dh og vius HkkbZ&cU/kqvksa dks lgkjk ns] mudks vkSj muds cPpksa dks Hkh lQyrk fnykus esa 

mudk ;FkklaHko lg;ksx djsA rHkh ge M+kW0 vEcsM+dj ;ku~ ds bl NB+osa iM+ko dks ikj dj 

ik;saxsA blds lkFk gh turk dks lkekftd nq%[k ls eqDr djkus ds fy, /keZ dk ekxZ n”kZu 

Hkh pkfg, rks /keZ dk ,slk dkSu lk ekxZ gks ftlds }kjk bl nq%[k ls eqfDr fey lds] ;gka 

ij MkW0 vEcsMdj dk ekuuk Fkk fd fdlh Hkh lekt ds mfpr laxBu ds fy, /keZ gksuk vfr 
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vko”;d gS] ijUrq iz”u ;g gS fd lekftd nq%[k ls eqfDr fnykus ds fy, dkSu lk /keZ 

gksA MkW0 vEcsM+dj dh n`f’V esa ftl /keZ esa Lora=rk] lerk ,oa cU/kqRo ds ewY;ksa dks c<+kok 

fn;k tkrk gks ogha /keZ dk ekxZ turk dks lkekftd nq%[k ls eqfDr fnyk ldrk gS] bl ckr 

dks /;ku esa j[krs gq, fofHkUu /keksZ dk v/;;u djus ,oa fpUru euu djus ds ckn MkW0 

vEcsM+dj us ik;k dh dsoy vkSj dsoy cq) dk /kkfeZd ekxZ gh ihfM+r turk dks bl 

lkekftd nq%[k ls eqfDr fnyk ldrk gS] ftlds fy;s M+kW0 vEcsM+dj ;ku~ esa lkroka iM+ko 

vkrk gS c q) vFkkZr~ lkekftd nq%[k ls eqDr gksus ds fy;s cq) ,oa cqf) dh “kj.k esa tkuk 

ftldk izFke vFkZ gS  nwljk vFkZ cgqtu fgr ,oa lq[k ds fy;s ru] eu] /ku ls lekt dh 

lsok djuk vkSj fdlh Hkh ckr dks ekuus ,oa mlesa fo”okl djus ls igys cqf) ls tk¡p ys] 

ij[k ys rc ekus D;ksafd rFkkxr cq) viuh ns”kuk esa izeq[krk ls ;gh dgrs Fks fd eSa tks 

dgrk gw¡ ml ij Hkh rHkh fo”okl djks tc vkidh cqf) fo”okl djus ds fy;s dgs vkSj 

vkidks cqf) laxr yxs vU;Fkk esjh ckr ij Hkh fo”okl er djksa vFkkZr~ mlh ckr dks ekuks 

vkSj fo”okl djks tks cqf)laxr gks vkSj vkids nq%[kksa dks nwj djus esa Rofjr lgk;d gksA vc 

ckjh vkrh gS] M+kW0 vEcsM+dj ;ku~ ds vkBosa iM+ko / kEe dh] ftldk vFkZ gS] rFkkxr cq) dh 

ns”kuk iap”khy vFkkZr pksjh ugha djuk] gR;k ugha djuk] >wB ughsa cksyuk] O;fHkpkj ugha 

djuk] ,oa u”kk ugha djuk dk ;FkklaHko ikyu djuk] buds vykok rFkkxr cq) ds }kjk nh 

xbZ izeq[k ns”kuk v’Vkax ekxZ& i zKk ] “k hy] lek f/ k dk ikyu djuk] ftlesa lE;d ~ 

n ` f ’V vFkkZr~  okfLrdrk dks ns[kus okyh n`f’V ,oa lE;d ~ l adYi vFkkZr~ lgh dk;Z djus 

dk ladYi ,oa lgh ckr dks ekuus dk ladYi i zKk gS] rFkk lE;d ~ okd vFkok opu] 

lE;d ~ vktho vFkkZr~ bZekunkjh ls thohdksiktZu] lE;d ~ de Z vFkkZr~ yksdY;k.k dh 

Hkkouk ij vk/kkfjr deZ] “k hy  gS] rFkk lE;d ~ O;k;ke vFkkZr~ izKk ,oa “khy dk yxkrkj 

vH;kl djuk] lE;d ~ Le ` fr  vFkkZr~ vPNh ckrksa ,oa vPNs O;ogkj dks ;kn j[kuk vkSj dksbZ 

vidh enn djrk gS rks mlds izfr lnk d`rK jgus dk Hkko j[kukA lE;d ~ lek f/ k vFkkZr~  

rFkkxr }kjk crk;h x;h foi”;uk dk ikyu djrs gq;s] ,dkxz fpÙr ls mijksDr crk;h x;h 

ckrksa ij fpUru&euu djuk] blls mikld “kkfUr dh voLFkk dks izkIr djrk gS vkSj lHkh 

lUnsg nwj gks tkrs gS] mikld dks viuk ,oa lekt dk nq%[k nwj djus dk ekxZ fey tkrk 

gSA M+kW0 vEcsM+dj ;ku~ dk ukSok iM+ko l a ? k  gS] ftldk vFkZ gS fd ;fn fdlh dks dksbZ 

ns”kuk le> esa ugha vk jgha gS] rks og mikld la?k vFkkZr~ fHkD[kqvksa dh “kj.k esa tkdj vius 

lUnsg dks nwj dj ldrk] le> ldrk gS vkSj rFkkxr ds /kEe esa nhf{kr gks ldrk gSA vr% 

/kEe dks tkuus&le>us ,oa ikyu djus ds izf”k{k.k gsrq la?k dh “kj.k esa tkuk ;FkklaHko 



65  |  P a g e   
  

http://milestonereview.webs.com    
  

  

vko”;d le>uk pkfg;s] rHkh mikld M+kW0 vEcsM+dj ;ku~ ds }kjk vius leLr lUnsg ,oa 

nq[kksa ls NqVdkjk ik ldrk gSA----------------HkorqlCceaxye~A      
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NEW  PUBLICATIONS  

Year:  2016  

    

  

 

  

   
  

  

  

  

              For  details  of  other  publication,  visit  to  our  new  website:  

Shandanjali  :  Our  Publications  

http://cppispublications.wordpress.com  
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REPORT  ON  125TH  BIRTH  ANNIVERSARY  CELEBRATION  OF  DR.  

B.R.AMBEDKAR  (  A  YEAR-‐LONG  CELEBRATION)  

  

Happy  125th  Birth  Anniversary  of  B.R.Ambedkar  

Dear  Friends  

The   whole   world   celebrated   “World   Knowledge   Day”   to   commemorate  

125th  Birth-‐Anniversary  of  Dr.  B.R.  Ambedkar.  Dr.  Ambedkar  emphasised  on  

liberty,   equality,   and   fraternity   in   society.   He   fought   against   caste   and  

injustice   because   he   found   that   there   were   no   human   rights   for   a   large  

majority   of   the  people.  He   rebelled   against   such   a   social   organization.  He  

wanted  to  vitalize  the  masses  in  India,  for  equal  human  rights.  For  removing  

the  social,  economic,  political  and  religious  disabilities  of  the  untouchables,  

it  was  necessary  to  establish  Government  of  the  people,  for  the  people  and  

by  the  people.  Only  under  a  democratic  system  of  government  could  social  

economic,  political  and  religious  freedom  he  ensured  equally  to  every  man  

and  woman.  His  ultimate  aim  of  life  was  to  create  a  “real  social  democracy”.  

So,   to   commemorate   125th   Birth   Anniversary   of   Dr.   B.R.   Ambedkar,  

Department   of   Philosophy,   PGGCG-‐11,   Chandigarh   ,   Centre   for   Positive  

Philosophy   and   Interdisciplinary   Studies   (CPPIS)   and   Milestone   Education  

Society  (Regd.)  Pehowa  (Kurukshetra)  took  following  initiatives  in  the  whole  

year:  

  

A.  Event  Website:  02  

ü Wordpress:   Dr.   B.R.Amebedkar:   The   Maker   of   Modern   India  

(Celebrating   125th   Birth   Anniversary)   :  

https://drambedkar125.wordpress.com  

ü Facebook:   Celebrating   125th   Anniversary   of   Dr.   B.R.Ambedkar   (The  
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Maker   of   Modern   India):  

https://www.facebook.com/events/853897954726524/  

  

B.      Programme  Organised:  03  

ü A  Lecture  on  “Social  Philosophy  of  Dr.  B.R.  Ambedkar”  organised  on  

“World  Philosophy  Day-‐2015”  at  Departments  of  Philosophy  &  Hindi,  

P.G.Govt.   College   for   Girls,   Sector-‐11,   Chandigarh   held   on   19-‐11-‐

2015.   Report   Link:   http://sppish.blogspot.in/2015/12/report-‐on-‐

world-‐philosophy-‐day-‐2015.html  

ü RUSA   Sponsored   One-‐Day   Faculty   Development   Programme   on   “Dr  

B.R.Ambedkar,   Indian   Constitution   and   Indian   Society”organised   by  

Department  of  Philosophy  and  Department  of  Public  Administration,  

P.G.Govt.   College   for   Girls,   Sector-‐11,   Chandigarh   held   on   20th  

January,   2016.   Report   Link:  

https://drambedkar125.wordpress.com/2016/01/21/report-‐onone-‐

day-‐faculty-‐development-‐programme-‐on-‐dr-‐b-‐r-‐ambedkar-‐indian-‐

constitution-‐and-‐indian-‐society/  

ü Interactive  Meeting  on  "Ambedkarism  for  All  Sections  of  Society"    An  

interactive   meeting   organised   by   the   Milestone   Education   Society  

(Regd.)   Pehowa   (Kurukshetra)   on   17th   April   2016.   Link:  

https://www.facebook.com/dr.sirswal/media_set?set=a.9929444440

93031.1073741925.100001324538768&type=3  

C.      Competition:01  

ü An   Online   National   Level   Essay   Competition   for   Students   on   the  

theme  “Dr.  B.R.  Ambedkar:  The  Maker  of  Modern  India”  at  Centre  for  

Positive   Philosophy   and   Interdisciplinary   Studies   (CPPIS),   MSES  

(Regd.),  Pehowa  (Kurukshetra)  held  on  19-‐11-‐2015  (World  Philosophy  
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Day).   Link:  

https://drambedkar125.wordpress.com/2016/03/08/schedule-‐for-‐

the-‐national-‐level-‐essay-‐writing-‐competition/  

D.      Publications:04  

ü Lecture   Series-‐VII:   Ambedkarism:   Theory   and  Values.   Link:  

https://cppispublications.wordpress.com/2016/04/11/lecture-‐series-‐

vii-‐ambedkarism-‐theory-‐and-‐values/  (11th  April,  2016)  

ü Book:   Dr.   B.R.   Ambedkar:   The   Maker   of   Modern   India”.   Link  

https://cppispublications.wordpress.com/2016/04/11/lecture-‐series-‐

vii-‐ambedkarism-‐theory-‐and-‐values/  (14th  April,  2016)  

ü Special   Issue   on   Philosophy   of   Dr.   B.R.   Ambedkar   of   Milestone  

Education  Review  (10th  May  2016).  

ü Proceedings   of   One-‐Day   Faculty   Development   Programme   on   ‘Dr.  

B.R.Ambedkar,  Indian  Constitution  and  Indian  Society’  (June,  2016)  

E.    Poster:01  

ü World   Philosophy   Day-‐2015   (The   Positive   Philosophy   Society).   Link:  

https://cppispublications.wordpress.com/2015/11/08/world-‐

philosophy-‐day-‐2015-‐to-‐be-‐released/  

F.    Paper-‐presentations:03  

ü The   Role   of   Religious   and   Spiritual   Values   in   Shaping   Humanity   (   A  

Study   of   Dr.   B.R.   Ambedkar’s   Religious   Philosophy)   in   3rd  

International  Dharma-‐Dhamma  Conference  on  Harmony  of  Religions:  

Welfare  of  Humankind,  held  on  24-‐26  October,  2015  at  Indore  (MP).  

ü RUSA   Sponsored   One-‐Day   Faculty   Development   Programme   on   “Dr  

B.R.Ambedkar,   Indian   Constitution   and   Indian   Society”organised   by  

Department  of  Philosophy  and  Department  of  Public  Administration,  

P.G.Govt.   College   for   Girls,   Sector-‐11,   Chandigarh   held   on   20th  
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January,  2016.  

ü “Empowerment  of  Marginalized  Groups:  An  Ambedkarite  Approach”  

in  Two  Days  ICSSR  Sponsored  Two-‐Day  National  Seminar  on  “Human  

Rights   for   the  Empowerment  of  Marginalized  Communities   in   India:  

Understanding   and   Rethinking   Strategy”   at   Department   of  

Philosophy,  P.G.Govt.  College  for  Girls,  Sector-‐42,  Chandigarh  held  on  

11th  &  12th  March,  2016.  

  

All   the   above,   initiatives   successful   was   due   to   your   co-‐operation   and  

blessings.   Hope   in   future   too,   we   will   be   guided   and   motivated   by   your  

sincerely  dedication  towards  academics  and  social  responsibility.  

  

Dr.  Desh  Raj  Sirswal  
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CONTRIBUTORS  OF  THIS  ISSUE  

§ Dr.  Desh  Raj  Sirswal,  Assistant  Professor  (Philosophy),  P.  G.  Govt.  

College  for  Girls,  Sector-‐11,  Chandigarh-‐160011.  

§ Dr.   Guptajit   Pathak,   Assistant   Professor   in   History,   Kanya  

Mahavidyalaya,  (Affiliated  to  Gauhati  University,  Govt.  of  Assam),  

Gitanagar,  Guwahati-‐781  021,  Assam,  India.  

§ Ms.   Snigdha   Chavan,   Research   Scholar   (Ph.D.),Dept.   of  

Philosophy,Savitribai   Phule   Pune   University,Pune   -‐   411007,  

Maharashtra.  

§ Ms.   Harmandeep   Kaur,   Research   Scholar   (J.R.F.),   Dept   Of  

Education,  Panjab  University,  Chandigarh.  

  

§ Ms.   Archana   Jamatia,   Ph.D.   Scholar.   ,   Department   of   Philosophy,  

University  of  Hyderabad,  Hyderabad.  

  

§ Dr.  Pitamber  Dass,  Assistant  Professor,  Department  of  Philosophy,  

Mahatma  Gandhi  Kashi  Vidyapeeth,  University  Varanasi  (U.P.).  
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